Australian Journal of Basic and Applied Sciencesl0(11) Special 2016, Pages: 267-273

AUSTRALIAN JOURNAL OF BASIC AND L TN
APPLIED SCIENCES Australian

Journal of

Basic and Applied Sciences

ISSN:1991-8178 EISSN: 2309-8414
Journal home page: www.ajbasweb.com AENSI Publisher

The Moral Crisis in Today’s World: The ‘Sacrednessof Educeré Towards
Moral Enhancement

Dr. Nor ‘Adha Abd HamidAzizah Binti Mat Rashid, Norul Huda Binti Bakar, TgImi Azlina Binti Tengku Muda.

Kolej Universiti Islam Antarabangsa Selangor (KUIResearch Management Centre (RMC)/Business & Mamagt Faculty, Bandar
Seri Putra, 43000 Kajang Selangor.

Address For Correspondence:

Dr. Nor ‘Adha Ab Hamid, Kolej Universiti Islam Antabangsa Selangor (KUIS), Research Management eCéRiVIC)/Business &
Management Faculty, Bandar Seri Putra, 43000 Kageigngor.

Tel: 60193096889,E-mail: noradha@kuis.edu.my

ARTICLE INFO ABSTRACT

Article history: Islam emphasizes the teaching and propagatiorood gnorals. Morals are a central
Received 3 March 2016 part of Islam due to the fact that the Prophetsn8edves were sent to propagate the
Accepted 2 May 2016 perfect moral pattern. Morality or moral charadqgghlalk is the base building block of
published 26 May 2016 the Islamic civilization. In today’s needs to impeo stabilize and enhance the moral

character of individuals dnsan family and the society at large, the real conaspt
‘educere’ and its landscape needs vital attention by ughénlife of insan, learning

Keywords: takes different forms depending on the surrounding the situation including the
Moral character, Educere, Insan, process of informal learning which exceeds formald®s. Enhancing and
Islamic civilization, Moral crisis incorporating values and skills in the processeafing are required in addressing the

ever changing and challenging moral crisis withicisty. This paper will highlights
the issues of the moral crisis in Malaysia contaxd how the sacredness‘eflucere’
and its map of knowledge, the true concept of leginthe process of spiritual
cleansing towards seeding the moral charaatet a return tditrah asinsan The
authors suggesting that all elements will leachtodcceptance of real understanding of
knowledge in order to mould, improve and enhance rioral character from the
beginnings in today’s rampant and challenging merials surrounding world life.

INTRODUCTION

The field of study of morality is not a newly egptd field as there are numerous previous studias on
the various aspects of morality, with Prophet Muhwd s.a.w. as a model base, in the efforts of dimdi
solution to the problem of societal moral degramtafiAzizah & Nor ‘Adha, 2015). This is in line Withe word
and divine edict of Allah s.w.t in paragraph 4 bé Surah al-Qalamwhich meansAnd truly, you really are
noble in character"This verse depicts the moral characteristics opRet Muhammad s.a.w. which is perfect
and unblemished as it is the perfect manifestatiotihe moral conduct as required by Bgariator law. This
truth is reaffirmed through a hadith that relatieel question posed to Saidatina Aishah r.a. on tralncharacter
of the Prophet Muhammad s.a.w. to which she anslwdige morality of Prophet Muhammad is based on the
al-Quran” (Narrated by Bukhari and Muslim). This clearly ypes that morality is a primary factor that should
not be taken lightly.

The Prophet Muhammad s.a.w also exhorted peoplésway, sayingHave reverential fear of Allah s.w.t.
no matter where you are. Follow all bad deeds wittod and that will in turn smudge the bad, asseciatly
with people of high morals{Narrated by Tirmidhi). Among the lessons that banderived from this hadith is
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that those who are faithful and have the reveremgiar of Allah s.w.t. are mild mannered and kintien
associating with others. The perfection of faitlhis hatred towards vices and the keeping away fharse who
do not adhere to the exhortatianakru) to do good deeds and continue in their disobedifestyle.

Morality and the knowledge of it should be pursbgdll individuals as the character and actiona pérson
are guided primarily by the moral values that eixighat person. Individuals with high morals vatintribute to
the forming of a society free of any social probdem According to Imam al-Ghazali, morality is the
characteristics, that are embedded in the deep lz#id psyche of a person, which guides and defmedase
actions of a person, and through this stems thagbractions, which are immediate actions that mrequo pre-
consideration, judgement or weighing, of a pergair(al Kling, 2008).

Realizing that the problem of moral degradatioleésoming worryingly prevalent and widespread, many
parties of various backgrounds and walks have exexinihe foundations of the said problem and hawpgsed
several measures to overcome it. However, to seextent to which these recommendations are impitade
may require a special study on its own. The utretgly is of how ones’s can be mould through edonafihe
authors strongly believe that the sacredness afezdurom its state of infancy and the back iniarigpncept is
part of the best element towards moral enhancement.

The Importance Of Education:

It is academically useful to understand and amagtymological definition of ‘education’. In Endtisvord,
“education” which was derived (normally Greek batin) to come out either fromducereor educure In the
first sense to educate is to “lead out or bring, Suwhile in the second it means “to form or ind’(Ahmad
1998). Ibnu Khaldun, a classical muslim philosoptied sociologist in fourteenth century, expresbesview
that education consists of intellectual, sociald anoral training through which hidden potentiaktiare
developed, traits of character are built and caltfrthe people is conveyed to the coming generstio

Aristotle defined education as process necessarthé creation of a sound mind in a sound bodyichvh
the aim and objective of education is to createdgmud virtuous citizens. Dewey, in twentieth ceptaefined
as: "Education is a process of living through atiemious reconstruction of experiences. It is depelent of all
those capacities in the individual that will enahlen to control his environment and fulfill his fsilsilities.”
The British scholar, G. Langford expressed thatcation is an activity which aims at practical résuh
contrast with activities which aim at theoreticasults. (Qadri 2012). It will be generally agrekdtteducation
forms the most important link between man’s past fature. In fact, it constitutes that process wdlaation
and transmission, of coping with the present arahmihg for the future, which determines a commugity
survival. It is through education that the cultunatitage, knowledge, and values of a social garegpreserved
and the continuity of its collective life ensurdad.short, education imparts meaning to the existesfaa culture
and helps it sustain its worldview.

The term ‘education’ in Islam is understood andnpoehended in a totally different manner to what is
understood within Western societies. As educatidslam is a very essential tool to mould humasutght and
life, so its educational system has the potentidéad civilization to the pinnacle. Islam seekséb up its own
civilization on the earth. Therefore, the missidnath prophets was to establigi-Din covering all aspects
include the values of religion, the faith and bieliee mode and path of life as a muslim. In ordeunderstand
what the teachings of Islam are, one has to betabdee via the Prophetic standards and Muhammatl BA
the best of all models. The Prophet SAW establishéall-fledged Islamic society in Arabian Peniresubhich
continued flourishing for several centuries. It vsa$ merely religious society but represented Igigminciples
in all walks of life and total angles such as igiab political, economic, moral, cultural, miliggrinternational
relations and education. Surah 39, ayah 9 revéAle those equal, those who know and those whoado n
know?".Surah 2, ayah 269 reveal#llah grants wisdom to whom He pleases and to whasdom is granted
indeed he receives an overflowing benefit."

The Holy Quran, in fact, stimulates Muslim schelap to study the Universe in its various factshtit
750 verses of the holy Quran exhort the believeistudy nature, to make best useAxdl' (reason/ intellect) in
their search and to make acquisition of knowledge scientific comprehension as there are signsliahss
power for mankind”. Holy Quran say¥erily in the creation of the Heavens and the HBarand in the
alternation of night and the day, there are indesighs (revelations and proofs) for men of underdiag’
(3:190). Thus the aims and objectives of educatiomontents of education can be understood fromlase
Revealed Book, the Quran. We quote a verse ofQtman, ‘Certainly did Allah confer [great] favor upon the
believers when He sent among them a Messengertfremselves, reciting to them His verses and pudfyi
them and teaching them the Book and wisdom, altintheey had been before in manifest err(3:164).

The verse identifies aims and objectives of edonaand among others are the faith plantation, the
knowledge advancement, the wisdom enhancement tendnainner development. Ones need to realize the
importance of the map of knowledge as the moulthefds of organic and emergent valuegséinas to living
by objective in this world a&halifatullah’.
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Moral Crisis In Today’s World: Malaysia Case:

Morality and moral character has a very closetigahip with life as every action and behavioyresison
displays in his or her every day life depends a@irtmoral standards. Morality is also crucial wlitcomes to
protecting the central principles of Syariah, assiimmoral behaviour like adultery, pregnancy aesof
marriage and the throwing of babies that had brbagbut the moral degradation of today that hasralg=d
the sanctity of dignity, lineage and life.

Various social problems among teenagers and theeguent cases that follow indicate the prevaleifce
societal moral degradation in Malaysia. Accordiogh online newspaper report, the official statsstecorded
and archived by the National Registration Departnfiemm the year 2008 to 2012 revealed that theeeahiout
167,073 illegitimate babies, born with no infornoatiwhatsoever about the father. This means thatvarage
of 33,415 illegitimate babies is born in a year,8%, babies (in a month), 93 infants (in a day) fmat infants
(in an hour). These statistics are expected toitpeeh if the cases involving illegal abortions aatthndoned
babies, which are displayed but not recorded, akent into account (daily news online, 21.3.2013)e T
increase in the statistics of illegitimate birth®yes that Malaysia is experiencing a very serimasal crisis
which needs to be addressed and curbed immed{@eizah & Nor ‘Adha, 2015).

lllegitimate births is the most serious moraleoife due to the fact that it damages the lineageisan
contrary to the teachings of Islam in having dedeats or children according to the correct way ediog to
Islamic law. The birth of illegitimate children ialso contributed to other criminal acts sucthasabandoning
or throwing of babies and other actions that carcdtegorized under cases of abuse, death and aadso
forth, all of which are contrary to the centralrmiples of Syariah (magasid) which is to preseife lineage,
dignity, intellect and property. Immoral acts donesecret are contrary to the principle of protagtones
dignity, while the act of adultery and having arramarital pregnancy is clearly actions that wdlntage the
purity of a lineage in Islam. An lllegitimate child born out of wedlock and in most cases,theskirem are
either thrown away or aborted. This treatmentésadl a violation of the principle of the protecfia life that is
sacred and God-given.

Studies have shown that teenage girls who engagexual activity face a high risk of getting praghout
of wedlock and infecting HIV / AIDS or other seXyatransmitted infections and diseases (Sarnon, N.
Mohamad, M. S, Kelly, I, Alavi, K., Nen, S., Hoesi8M, Zaizul, R., Wan Azreena, J.ABS, 2012). This
disclosure should be a warning to all, as teenagbrsengage in this sort of behaviour tarnisheshthlg and
pure teachings of Islam that condemns such imnawt. Islam emphasizes the teaching and propagation
good morals. Morals are a central part of Islam tuehe fact that the Prophets themselves were tgent
propagate the perfect moral pattern. Thus, Islaging centred in morality, has with great care fedm
guidelines, methods and systems of morality thahotibe matched by any other religion in this wqAddul
Hafiz Mat Tuah, Zakaria Stapa and Ahmad Munawarl220Since morality is an important agenda that
underlined the mission of Prophet Muhammad s.asacéntral purpose in the formation of an Islanucisty
should not be underestimated. Efforts in curbiaigl snoral problems should be stepped up so thatdhgeal
principles of the Syariah can be preserved, andofrtbem is through education. How this moral degtan
can be minimised through education? Some of thetpaire highlighted here as follows:

a) Enhancing and Instilling ‘Adab’ Through ‘Educere’:

Education is the inculcation @dab or good moral behaviour and character into thetspi insan while
adabis the mirror of the wisdom afisan Ta’dibi Al-Ghazali in hisshya’ ‘Ulum al-Din, said that the noble aim
of education is its coherence with the objectivehef creation of mankind, that is, to master knaolgk about
Allah SWT. This life is a journey to prepare onédel life in the Hereafter and not for the sakepafwer,
influence or wealth. Universities should mould st who are wholesome, being imbued with wisdoth an
morals, and are able to lead and shape their liM@s, however, is rarely achieved now. The awassnewards
the importance of morality certainly does exist drab been harnessed by the government to formusgario
activities and monitoring methods such as the culuim content and co-curriculum at the school leVéis is
clearly seen in the agenda and implementation @fState education policy. In Malaysia, it is conspuy for
Muslim students to attend the Islamic Educatiorsglavhile non-Muslim students are required to follitne
Moral and civic education classes. This approakértdy the government in making the subjects afnhét and
moral education compulsory, demonstrates the irapog of morality in the Malaysian societal persityal
development agenda (Abdul Hafiz Mat Tuah, Zakat&p& and Ahmad Munawar (2012).

How many of the local institutions of higher edtioa emphasise on the cultivation aflab and the
moulding ofinsan ta'dibiand place these as the aim of the institution? drtieersity, as a cultural institution
closely linked to skills and values, needs to camusly evaluate the appropriateness of culturepaadtical
implications on its programmes and orientation (W&ohd Noor Wan Daud, 2013). The growth of a uniitgrs
transcends time and plays a crucial role in noy aspects of teaching and learning but in otheriognt roles
in developing the society and nation. However, tieenendous advancement in the globalisation, indion



270 Dr. Nor ‘Adha Abd Hamid et al, 2016

Australian Journal of Basic and Applied Sciences,d(11) Special 2016, Pages: 267-273

technology and communication era and changes ilifgstyles of the society have caused the unitetsishift
its focus to be abreast with the demands of time.

The First World Conference on Islamic educatioricihhcommenced in Makkah al-Mukarramah (1977)
which discussed the concept of true Islamic edanatecided that education institutions should moalkenated
from education philosophy and Islamic universitg®uld not adopt philosophies and policies whiah raot
founded on the teachings of Islam (Syed Ali Asi8héikh Abdul Mabud, 1977).

The true meaning of education with its aim to be#dness to the Oneness of Allah SWT has long been
deviated. The advent of the colonial era saw ttaptadion of an education system from the Westcairad on
eurocentrism which is secular and upholds matsriali This produced graduates who entered the irydust
devoid of thansannature and without a sense of being servantssio theature gl-khalik), when they failed to
comprehend the meaning of life on this world whishjust a mere bridge to the Next. We often learn
exclusively for a career-life and not for livinchaman-life. Of these, then, would there emergedeadshapers
of the education systems, and policy makers thatidvoontribute to the endless cycle of mass gen@oduct
moulded by the West (Ahmad Yani, Nor ‘Adha et.2012).

Trans-formation (beyond the formatian)the governance of education involves not onlgrge from the
outside but further, it starts witasawwuror correct worldview (Chittick & Murata, 1994).r8e change in the
education institution involvemsan it should start internally, understanding thegmse of education itself. To
start with correct understanding, it begins withlggophy. This then will lead to implementation adtion
through the formation of principles, procedure anocess. If the philosophy is flawed, it affects firinciples,
procedure and process of the administration ofretitition of educationTrans-formationis not an outer
garment, but it should start from within, with tp&ilosophy, to process, which then will be appredaby
members of the whole organisation. Philosophy ast@a compass that will show administrators theecorr
direction of where an institution should be takbrigh Fadzliana, Nor ‘Adha and Mohd Izham, 201B%an’s
fitrah’ is the back in origin concept. We haveliegin a journey to be back in origin. It is a joeyrto ensure
that a student graduated from university will beatvd graduate should be,one equipped with knowlesigis
and ability but more, their souls strengthened waithb (KUIS 2011).

b) Education to nurturing Insan:

The quality of education has always been intriguas it reflects the developmentiokan and society.
Education is only arrived at the soul (Al-Ghazdb8-1111). Without “soul” education is blind, dise®cted
and only create the gadgets operating in machimgukege or robot in flesh for our future society ethcould
lead to various moral issues in society. Educai$oa full set of study plan for the emergence @&f tinganic
values ofinsan. Technically, it is a systematic learning expereénehich focuses on achieving the learning
objectives and it is beyond an instrument to eduthé younger generation in developing their proregs,
talent, strength and personality. University mustable to educate and equipsan via education with the
ability to uphold their responsibility déhalifatullah towardsal-khalig, towards themselves and their religion,
their families and the society. The emergence ahlmrs of higher learning institutions which provide
graduates from various disciplines, but with deblagtanotive to gain is the sign of our worry in edtion
development. The phenomena must be closely linkedl tackled through the curriculum structures and
developments. The social and moral decadence ietgomhich has affected the human systems suclhes t
economy, politics, law and family institutions hiagygered a question whether the curriculum is ilaghof
certain values since some of the graduates aredfekiab and moral values as if they are just ‘robots in
flesh’(KUIS 2011).

Education is about ‘éducere’ or drawing/bringingt rom the student of what is innate, in essetioe,
education of the human should be about bringing that potential in them. Taken in the context oé Iif
teleology, it seems obvious that education is abouturing human potential to carry out the covémnaith the
al-khalig. Only an education system that recognizes a teamuntal presence would be able to bring out the
ability of the human to place the role alfkhaliq in their equation of life through having the apmiate value
system. Al-Attas (1954, 1980) appropriately argubdt mainstream education without emphasizing on
character formation has practically no value iransl This goes beyond just observable mannerismnof a
individual to comprise too, the dominion of one'deirnal governance and intellectual discipline.sTiype of
education that allows for the cultivation aflabis what Al-Attas (1980) rendered & dib. We view the
humans omakhlugwho have undergone this type of education as itesdibi.

Today’s development of too much commercializatddrprograms sparks one major question to ask. This
fundamental question that needs to be answeredl bigssitute of Higher Education (IHE) is “What ihe
purpose of University?” Part of the answer to thigestion can be traced back in 1977 in the FirstldVo
Conference on Muslim Education whereby Muslim sat®lfrom around the globe agreed on a definition fo
the aim of Islamic education as being, ‘The ainedfication is the creation of the good and rightenas who
worships Allah SWT in the true sense of the termilds up the structure of his earthly life accoglito the
Shariahand employs it to sub serve his faith.” The Coerfiee called for moslems worldwide to re-implement
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the education based on Al-Quran and Al-Sunnah ariddirectly elevate knowledge based AlRTawhid (the
‘oneness’ concept).

Fast forward, global Muslim educationists gatheired/lalaysia on 19-20 October 2010 at The Muslim
Universities Vice-Chancellors’/Presidents’ ForumMCF — OIC, ISESCO) (MOHE 2010), to deliberate on
‘Charting New Directions for Muslim Universities: it We Subscribe to Western Ideological and
Philosophical Constructs?’ and has passed 11 t&sodu(Arfah, 2010). Overall Forum, urged us tairetto the
true educational system based on Islam througkahideparation from Eurocentrism and to focus enpiority
in developing the ummah as well as implementingciiecept of a university based on Islam. This naalié
could be strongly supported by Resolution 1 ancbRéisn 11 of total 11 resolutions passed by them.

Those 2 important resolutions should be considasedecond or third wake up call after the Firstrld/o
Conference on Muslim Education held in 1977. Unfodtely, are we now taking any first or furtherpste
preparing ourselves and university towards thesfamation of total Islamic based education landschy
returning the ‘soul’ to the education, or are wethie standstill position? It is best then if we niat have
concrete good answer for ourselves to start anadytie ‘spirit’ and big agenda of the Resolutiorarid
Resolution 11 of the Forum, as follows:

Resolution 1:

The Muslim Universities Vice-Chancellors'/PresiténForum (MUVCF — OIC, ISESCO), Malaysia,
October 2010 declares the urgent need to look fiotslamic approach to higher education, collectivébr
developing minds with Islamic and universal values.

Resolution 11:

The strong need for an Islamic education modes amd necessarily give rise to the need to estahlisew
‘physical’ university to implement the model. A wially university concept could be adopted andfdramced
to operationalise such a model.

Resolution 1 clearly spelt out the consensus antbagglobal Muslim IHE’s captains of the compelling
need to relook at the approach to higher educdtiordeveloping minds with Islamic and universal ues.
Resolution 11 calls for an Islamic education mdtlet is the map ofducere

In establishing an IHE, the emphasizes should e ran developing the appropriate worldview of fsika
university based on the principles of Islam andhat same time appropriate infrastructure is in prqgace.
Great emphasize on the physical aspect serves fitttpose if the essence of education from themisla
perspective is absent. In an effort to reclaimnstatradition as the alternative, if not as maieatm model for
HE, the appropriate approach is to disseminateitfie philosophy and worldview of education and thke of
university in Islam. A worldview that clarify theupose of human existence in this temporary wodd a
khalifatullah, places human in its right and proper placenaan ta’'dibi The model of HE must be one that
allows for the recognition and acknowledgementtfidmgs to be put in the right and proper placenmarder of
creation, in agreement with what Al-Attas (19803ctibes asdah

Malik Bennabi once said that colonisation hasriraly damaged the native society in terms of protd
regarding the spirit, mind and culture which hapemed paths to a new kind of dominance, that ofihrel.
The most critical problem facing the Muslim worldw is the problem of knowledge which results iniabc
economic and political upheavals. This is admittgdscholars such as (Al-Attas, 2011,Fauziah Md T&ib
Hafiz Zakariya, 2012,Syed Ali Ashraf Shaikh Abdubbud, 1977)

His Majesty Duli Yang Maha Mulia, Pemangku RajadReDarul Ridzuan, Raja Nazrin Shah in Kongres
Majlis Agama Islam Negeri Seluruh Malaysia heldtbe 26" of September 2011, said that Islamic institution
such as the State Islamic Religious Council shpldg a role in shaping the development of Muslimetugh
various fields. It requires a paradigm shift, wetkos and change in administration. The purposedandtion
of future education should be emphasised by adtrébiss of universities in their attempt to achieve
transcendence in education. This is to ensurektimwledge given is in line witfitrah and leads to the truth.

Based on the explicit explanation above, it isarstbod that a Muslim community is decorated wité t
personal characteristics of high morals and greaeédcy. Thus, any action that is contrary to #eine of such
excellent morals and decency will contaminate thearcand pure distinguishing features of a Muslim
community that makes it stand out from other comitiesr That being said, the presence of a variégoaial
problems in our society today indicates that effantust be made to preserve the excellence of rabeabcter
and decency that was the major attribute of thelimlusommunity in Malaysia. In addition to educatittge
children, parents also need to be given a cleaenstahding of their tasks in their role as a leadghe family.
They play a major part in the moral developmenthufdren. As such, the efforts to propagate undeding
towards moral offences and the importance of fogwjaod characteristics among children should bé¢irmeed
and amplified by various concerned agencies likeNalaysian Department of Islamic Development arel t
Ministry of Women, Family and Community Developmehtough various forms missionary or community
programs such as forums, seminars, workshops aad.so
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Conclusion:

Education of morality and moral values is a crugigredient in the forming of a happy family, peéd
society and united State. Harmony in a family carabhieved when good manners and values are inedego
in each aspect of family life. Whereas, happinesseace in the family unit is within grasp witte thractice of
good moral behaviour just as seen in the examplbysBrophet Muhammad s.a.w. in his household haddf
his companions. This family harmony, peace and ima&gg will help form a peaceful and united socighich
will in turn catalyse the establishment of a prasps and secure State (Faridah Che Husain, Faktuaibi
Abdul Kadir, 2011). It is crystal clear that goodmals and manners are not just important in the dif an
individual in an absolute sense, but has a diedevvance towards the development of a nation.

The sacredness of education amghnis the absorption addabin one’s self. The actualization aflabin
insan composing society as a collective entity reflectee condition of justice, and justice itsaf a
reflection of wisdom, which is the light tha lit from the lamp of prophecy that bles the recipient
to discover the right and proper place for a ttong being to be. The best formula to instill inueagtion is the
recipe of nurturingadab’ to achieve the wholesommsan ta’'dibi’ as ‘khalifatullah’ through the vertical
elements of having the faith in Allah SWT. We sliboabme back to the nature fittah of practising ‘Know,
Do, Be’ and be ready to ‘Unlearn, Learn and Relerrrife to regain the glory of the way of life bad on
Islam. Through these phases of learning, the faitbng us will be planted steadily and the cyclkrmfwledge
and wisdom advancement will take place, while dapielg after all the good mannersagtabof insan.Having
all these in place, and as citizens and one biggoave should be able to minimize those challegginoral
crisis and the degradation of good moral valuekiwitis.
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